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Introduction

One of the most crucial issues involved in the inspiration of
Holy Scripture is the question of the relation between the Old and
New Tesltaments, and in particular, the use of OT quotations by NT
writers.” Those who maintain a high view of the inspiration of
Scripture recognize the Bible’s self-testimony affirming the fun-
damental unity and harmony among its various parts.” Accepting
this affirmation leads to the assumption that the NT writers remain
faithful to the original OT contexts in their citation of OT passages.
This has been the consistent position of Christian scholarship until
the rise of the historical-critical method in the wake of the En-
lightenment.

‘ The rationalistic presuppositions and procedures of historical
criticism have led to an entirely different view of both inspiration
and the relationship between the Testaments. A corollary of the
historical-critical method posits a fundamental disunity among and
between the Testaments, since they are seen as the products of a
long development of oral tradition and various written sources
redaacted by fallible human writers with differing theological agen-
das.” According to the prevailing view of current critical scholar-
ship, Jesus and the NT writers often took OT passages out of
context, reinterpreted and reapplied them in light of the Christ-
event, and thus imposed a NT meaning upon the OT that was
foreign to the original meaning.

Raymond Brown summarizes the liberal, historical-critical
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perspective with regard to OT materials cited by NT writers as
predictions of the Messiah as follows: “This conception of prophecy
as prediction of the distant future has disappeared from most
serious scholarship today, and it is widely recognized that the NT
“‘fulfillment’ of the OT involved much that the OT writers did not
foresee at all.” He continues, “There is no evidence that they [the
OT prophets] foresaw with precision even a single detail in the life
of Jesus of Nazareth.”*

Even among evangelical scholars, it is frequently asserted that
the NT methods of interpreting the OT passages often do not
incorporate sound exegesis, but rather utilize Christological reap-
plication based upon first-century interpretational techniques such
as rabbinic midrash, Hellenistic allegory, and/or Qumran-style raz
pesher (“mystery interpretation.”)” It is further suggested that
since the NT writers (and Jesus) were inspired, they had the right
and authority under the Holy Spirit’s guidance to reinterpret and
reapply to Jesus what originally in the OT did not refer to Him.®
The implication of these modern claims argues for the necessity of
modifying the traditional view of inspiration in order to accom-
modate the apparent distortions of the OT passages by the NT
writers.

But is it necessary to dilute the historic high view of the
inspiration of Scripture? Is it true that the NT writers have fol-
lowed a common first-century Jewish practice of reapplying, and
thus distorting, the contextual meaning of the OT passages they
have cited?

A recently published Cambridge dissertation by David I
Brewer may be destined to rock the presuppositions, and even
topple the “assured results,” of current critical scholarship regard-
ing first-century Jewish exegetical methods. Brewer summarizes
the conclusions of his research: “the predecessors of the rabbis
before 70 CE did not interpret Scripture out of context, did not look
for any meaning in Scripture other than the plain sense, and did
not change the text to fit their interpretation, though the later
rabbis did all these things.”®

Brewer then throws down a challenge: “If the conclusions of
this work are correct it demands a fresh examination of the New
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Testamgent, which may yet provide a model for the modern ex-
egete.”

This “fresh examination” of NT exegetical methods has al-
ready begun in recent decades. A growing number of studies
reexamining NT citations of OT passages have concluded that NT
writers (and Jesus Himself) were careful exegetes, faithfully repre-
senting the original plain contextual meaning of the OT texts for
the NT readers.

From my own research I likewise have become increasingly
convinced—contrary to my previous understanding—that the NT
writers did not take OT Scriptures out of context in their citations,
did not read back into the OT what was not originally there, but
rather consistently remained faithful to the OT intention, and
consistently engaged in solid exegesis of the OT passages using
sound hermeneutical principles.

This conclusion has gradually emerged as I have reexamined
the major examples of NT citations of OT passages where it has
been claimed that the NT has not remained faithful to the OT
meaning in its original context.® The passages most frequently
referred to include the following: (1) Matt 1:23, citing Isa 7:14; (2)
Matt 2:15, citing Hos 11:1; (3) Matt 2:18, citing Jer 31:15; (4) Matt
2:23, citing “the prophets”; (5) the various NT citations of Ps 22
(Matt 27:35, 36; John 19:24, 37; ete.); (6) Acts 2:25-33, citing Ps
16:8-11; (7) 1 Cor 9:8-10, citing Deut 25:4; (8) Jesus’ reference to
the sign of Jonah (Matt 12:40 referring to Jonah 1:17); (9) Paul’s
reference to Christ as the seed of Abraham in Gal 3:16 (citing Gen
22:17-18); and (10) Paul’s “allegory” of the two covenants in
Galatians 4 (citing Gen 21:10). These passages we will discuss in
some detail.

Other NT examples of supposed distortions of OT Scripture,
less frequently employed in the discussion, include such passages
as: (1) Paul’s citations of Hab 2:4 in Rom 1:21; (2) his quotation of
Lev 18:5 and Deut 30:12-14 in Rom 10:5-8; (3) the citation of Ps
40:6-8 in Heb 10:5-10; and (4) the citation of Ps 95:11 in Hebrews
3-4. The conclusions of recent research on these latter passages will
be indicated in a brief final section of the article.
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Alleged NT Distortions of OT Passages

The Virgin Birth (Matt 1:23, citing Isa 7:14)

Isaiah 7:14 has been called “the most difficult of all Messianic
pr0phecies”11 and is perhaps the most studied text in biblical
scholarsl'lip.l2 It is not possible to delve into all the exegetical issues
in this passage.13 Rather, our focus is upon the question: Does
Matthew remain faithful to the OT context of this passage when he
cites it as a prediction of the virgin birth of the Messiah (Matt 1:23)?

The interpretations of the prophecy fall into three major
categories: (1) those which maintain only a local fulfillment in the
time of Isaiah; (2) those which posit a reference in the text only to
the virgin birth of the Messiah; and (3) those which argue for both.

A careful look at the immediate context does seem to reveal a
local dimension to the fulfillment of the prophecy. The historical
setting is the time of the Syro-Ephraimite War (ca. 734 B.C.). The
northern kingdoms of Syria and Israel have banded together to
attack their southern neighbor of Judah (Isa 7:1, 4-6). Ahaz, king
of Judah, is terrified of the impending invasion, but God sends
Isaiah with the comforting word that the northern coalition will
not succeed in their plans to overthrow Ahaz (Isa 7:2, 3, 7-9). In this
situation God gives Ahaz a sign through Isaiah: “Behold, the virgin
[‘@lmah] shall conceive and bear a son, and shall call His name
Immanuel” (vs. 14, literal translation).

The succeeding verses give the time frame of the local fulfill-
ment of this sign: “For before the child knows how to refuse the evil
and choose the good, the land before whose two kings you are in
dread will be deserted” (vs. 16, RSV). Obviously, the child would be
born in the time of Ahaz, and before it reached the age of account-
ability, the Syro-Ephraimite coalition would be dissolved.

This local interpretation is confirmed in the succeeding chap-
ter. Isaiah goes in to “the prophetess,” she conceives, and bears a
son (Isa 8:3). The link between this son and the prophecy is made
in vs. 4 by a statement that clearly parallels with 7:16: “For before
the child knows how to cry ‘my father’ and ‘my mother,’ the wealth
of Damascus and the spoil of Samaria will be carried away before
the king of Assyria” (RSV). The time elements implied in Isaiah
7:16 and 8:4 were fulfilled precisely: in 732 B.C. (within two years
of the prophecy of 7:14, before the child could say “father” or
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“mother”) Damascus fell, and in 722 B.C. (before the child was
twelve and had reached the age of accountability) Samaria fell.

Thus, Isaiah 7:14 does have a local dimension of fulfillment.
But is this all that is implied in the text, and in the larger context?
Let us look more closely. We note, first of all, that the prophecy is
not addressed only to Ahaz, but to the “house of David” (vs. 13).
When Isaiah records that “The Lord Himself will give you a sign”
(italics mine), the word “you” is in the plural, not the singular,
implying a wider application than just to Ahaz.

Furthermore, in 7:14 the Hebrew word ‘almah (“virgin, young
woman”), translated in the LXX (Septuagint) and Matthew 1:23 by
parthenos or “virgin,” means more than just “virgin.” There is
another Hebrew word which means “virgin,” namely betzlih. But
betiilah does not specify the age of the virgin or whether or not she
is married. The word ‘alm@h, however, means “young woman of
marriageable age, sexually ripe,” who in OT usage normally is
unmarried, and therefore a virgin.”* Thus ‘almdh, much like the
English term “maiden,” has “overtones of virginity about it”° even
though this is not the main focus. In the prophecy Isaiah utilizes a
term that does not stress the virginity, and thus could have sig-
nificance for Ahaz’ situation with a local, partial fulﬁIlment;l6 at
the same time the term has connotations of virginity, thereby
pointing beyond the local setting to the ultimate sign in the virgin
birth of the Messiah.

What is hinted at in the text is made explicit in the larger
context. Scholars generally agree that 7:14 is part of a larger
literary unit of Isaiah encompassing Isaiah 7-12, which is often
called the “Volume of Immanuel.” While scholars recognize this
larger unit of Isaiah, they have often failed to view 7:14 within this
larger setting. When Isaiah’s son was born, he was not named
“Immanuel” as the prophecy of predicted. God told Isaiah to name
him Maher-shalal-hash-baz, “Speed the spoil, hasten the booty.”
The name Immanuel is used later in chapter 8 in a context that
seems to move from the local to the cosmic and Messianic level (see
vss. 8-10).

Also in chapter 8 Isaiah and his sons are said to be “signs” in
Israel (vs. 18) for future events to be brought about by God. These
events move from the local level at the end of Isaiah 8 to the
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eschatological Messianic level in Isaiah 9. The land which was i’n
gloom and darkness (8:22) will become a land where the gloom is
removed (9:1) and “the people who walked in darkness have seen a
great light” (9:2). Most significantly, Isaiah’s son was a sign to
Israel, but in the Messianic age Isaiah predicts that the greater Son,
the ultimate fulfillment of 7:14, will appear: “For to us a child is
born, to us a son is given; and the government will be upon his
shoulder, and his name will be called ‘Wonderful Counselor, Might':y
God, Everlasting Father, Prince of Peace’” (Isa 9:6, RSV). This
Messianic motif is further expanded in 11:1-9, with the description
of the coming and work of the Messiah.

Thus within the wider context of 7:14, Isaiah himself, under
divine inspiration, indicates that although the prediction will have
local fulfillment in the birth of a son in the time of Ahaz, yet this
local fulfillment is a type of the ultimate Messianic fulfillment in
the divine Son, Immanuel. We may diagram the typological relation-
ships in Isaiah’s volume of Immanuel as follows:

1. Type Isa 7:14 (Immanuel prophecy)
Isa 8:1-4 (local fulfillment of Isa 7:14)

2. Antitype  Isa 9:1-7 (ultimate fulfillment in the Messiah)
Isa 11:1-9 (further description of the Messiah)

Matthew, therefore, far from taking Isaiah 7:14 out of context,
has recognized the larger Messianic context of Isaiah 7-12, which
critical scholarship has usually ignored.

“Qut of Egypt Have I Called My Son” (Matt 2:15, RSV, citing Hos 11:1)

Matthew 2:15 represents another instance in which the criti-
cal scholars, who have charged Matthew with unfaithfulness to the
oT context,” have themselves failed to discern the larger context
of Hosea 11:1.

It is true that Hosea 11:1 in its immediate historical context
refers to the past historical Exodus of ancient Israel from Egypt.
The verse reads: “When Israel was a child, I loved him, and out of
[Bgypt I called my son” (RSV). The next verse describes the histori-
cal circumstances of national Israel’s turning away from Yahweh

Lo serve the Baals. .
However, it is crucial to see not only the immediate context but
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also the wider context of this verse. C. H. Dodd, in his book
According to the Scriptures, has demonstrated how the NT writers
often cite a single OT passage as a pointer for the reader to consider
the larger context of that passage. Dodd has shown that the larger
context of 11:1—both in the book of Hosea itself and in other
contemporary eighth-century prophets—describes a future New
Exodus connected with Israel’s return from exile and the coming of
the Messiah.'® (Note especially the following passages: Hos 2:14-
15; 12:9, 13; 13:4-5; Isa 11:15-16; 35; 40:3-5; 41:17-20; 42:14-16;
43:1-3, 14-21; 48:20-21; 49:3-5, 8-12; 51:9-11; 52:8-6, 11-12; 55:12-
13; Amos 9:7-15; Mic 7:8-20. Cf. Jer 23:4-8; 16:14-15; 31:32).

In fact, the typological interconnection between ancient
Israel’s Exodus and the Messiah’s Exodus from Egypt is already
indicated in the Pentateuch. In the oracles of Balaam in Numbers
23-24, there is an explicit shift from the historical Exodus to the
Messianic Exodus. In Num 23:22 Balaam proclaims, “God brings
them out of Egypt; He [God] has strength like a wild ox.” In the
next oracle, Balaam shifts to the singular, “God brings him out of
Egypt” (Num 24:8), and in the next and final oracle, referring to
the “latter days” (24:14), Balaam indicates the Messianic identifica-
tion of the “him”: “I see him, but not now; I behold him, but not
nigh; a star shall come forth out of Jacob, and a scepter shall arise
out of Israel; it shall crush the forehead of Moab, and break down
all the sons of Sheth” (24:17, RSV).1°

Thus the Pentateuch and the latter prophets (especially Hosea
and Isaiah) clearly recognized that Israel’s Exodus from Egypt was
a type of the new Exodus, centering in the New Israel, the Messiah.
Matthew remains faithful to this larger OT context in his citation
of Hosea 11:1. In harmony with the OT predictions, Matthew
depicts Jesus as the New Israel, recapitulating in His life the
experience of ancient Israel, but succeeding where the first Israel
failed.

The first five chapters of Matthew describe in detail Jesus as
the New Israel experiencing a New Exodus: coming out of Egypt
after a death decree (Matt 2:15), and going through His antitypical
Red Sea experience in His baptism (Matthew 8; cf. 1 Cor 10:1, 2).
This is followed by His wilderness experience of 40 days paralleling
the 40 years of ancient Israel in the wilderness. During this time
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Jesus indicates His own awareness of His role as the New Israel in
the New Exodus by consistently meeting the devil’s temptations
with quotations from Deuteronomy 6-8 (where ancient Israel’s
temptations in the wilderness are summarized). Finally, Jesus ap-
pears on the Mount as a new Moses, with His 12 disciples repre-
genting the tribes of Israel, and repeats the Law as Moses did at the
end of the wilderness sojourn. Matthew and the other Synoptic
Gospels also depict the death and resurrection of Jesus as a New
Exodus.

Thus, far from distorting the original OT context of Hosea,
Matthew “quoted a single verse not as a proof text, but a pointer to
his source’s larger context. Instead of interrupting the flow of his
argument with a lengthy digression, he let the words of Hosea 11:1
introduce that whole context in Hosea.”?! Matthew faithfully cap-
tured the wider eschatological, Messianic context of this passage as
portrayed by Hosea and his prophetic contemporaries.

“Rachel Weeping for Her Children” (Matt 2:18, RSV, citing Jer 31:15)

L. S. Edgar considers Matthew 2:18 to be “the most striking
case of disregard of context in the NT”?2 What does Rachel’s
weeping for her children killed by the Babylonians or gone into
Babylonian captivity have to do with the slaughter of the Beth-
lehem babies at the time of Jesus’ birth?

Again, it is true that the local historical context of Jeremiah
31:15 has to do with the inhabitants of Judah at the time of their
going into exile in Babylon: ““A voice is heard in Ramah, lamenta-
tion and bitter weeping. Rachel is weeping for her children; she
refuses to be comforted for her children, because they are not’” (Jer
31:15, RSV). It was in Ramah that Nebuzaradan, the captain of the
Babylonian guard, assembled the Judean captives, before taking
them in chains to Babylon (Jer 40:1). Rachel, a “mother” of Israel
(see Ruth 4:11), is portrayed as weeping for her descendants,
especially the children who were “no more” (Jer 31:15), apparently
put to death by the Babylonians near her tomb at Ramah (see Ps
[37:8, 9; cf. Isa 13:16), or ready to be taken into exile.

But while the immediate local context of Jeremiah’s statement
is the Babylonian exile, the larger context in this very chapter
involves the eschatological gathering of Israel from exile (vss. 7-8)
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in the setting of the Messianic New Covenant (vss. 31-34). Walter
Kaiser details the larger context:

Even though Jeremiah clearly says that the Babylonian Exile will
last for seventy years (Jer. 25:11, 12; 29:10), it is just as clear that he
knows that the Exile will not end until the coming of the new David.
The whole book of comfort (Jer. 30-33) offers not only the renewal of
the ancient covenant with the inhabitants of Judah and Israel, but a
new David who will sit on the throne of Israel once again (30:8-9;
33:14-15, 17). . .. Clearly, the context of Rachel’s weeping lies within
the bounds of the ultimate hope of God’s final eschatological act. . . .
The whole context of the book of comfort must be brought to bear on
the total understanding of this passage. Thus, Rachel must weep yet
once more in Herod’s time before that grand day of God’s new David
and new Israel.?

Kaiser’s conclusion with regard to Matthew’s use of Jeremiah
and Hosea in the second chapter of his Gospel is on the mark:
“Matthew displayed a sensitivity for the whole context of Hosea
and Jeremiah—one that involved an awareness of their canonical,
theological, and eschatological contexts in addition to their histori-
cal context.”

“He Shall Be Called a Nazarene” (Matt 2:23, RSV, citing “the prophets”)

Matthew 2:23 reads: “And he came and dwelt in a city called
Nazareth, that what was spoken by the prophets it might be
fulfilled, ‘He shall be called a Nazarene’” (RSV). In the case of this
citation, no specific OT passage is cited. Many scholars have seen
here a reference to the law of the Nazirite in Numbers 6 (cf. Judg
13:4-5), and they have pointed out how the context simply does not
fit the situation of Jesus.

It is true that Jesus was not a Nazirite. He did not refrain from
drinking the juice of the grape nor from shaving His head. But the
problem is not with Matthew mistakingly connecting Nazareth
with the Nazirites; it is rather with those scholars who mistakenly
see Matthew making such a connection.

What needs to be recognized is that the Greek letter zeta or “z”
is used to transliterate two Hebrew letters, zayin (or “z”) and sade
(or “s”). The Hebrew for the town Nazareth comes the Hebrew root
nsr, not nzr. The OT noun built on this stem is neser, which means
“sprout, shoot, branch.” This Hebrew word is the technical term
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for the Messiah utilized in the prediction of Isaiah 11:1: “There
shall come forth a Rod from the stem of Jesse, And a Branch [né&ser]
out of his roots” (NKJV).

Matthew, far from positing a false connection between Jesus
and the Nazirite, is recognizing the connection between the name
of the town “Nazareth” and the title of the Messiah! Messiah, the
Branch [n&ger], grows up [nsr] in the City of the Branch [n°s@ret]!
Again, Matthew is remaining faithful to the original Messianic
context of the Volume of Immanuel, Isaiah 7-12, in his allusion to
[sa 11:1.

Thus far, we have concentrated upon passages in the book of
Matthew, which scholars have insisted represent a twisting of the
oT Scriptures.25 Far from substantiating charges by scholars like
McCasland that “Matthew felt free in changing and distorting the
Scriptures,”zﬁ we find Matthew (and Jesus) remaining faithful to
the OT context, and upholding a unity and harmony between the
Testaments.

The “Psalm of the Cross” (NT references to Psalm 22)

Numerous NT passages cite Psalm 22 as being fulfilled in the
various events surrounding the death and resurrection of the Mes-
siah: Matthew 27:45 and Mark 15:34, Jesus citing vs. 1; Matthew
27:39 and Mark 15:29, gospel narrators citing vs. 7; Matthew 27:43,
citing vs. 8; Matthew 27:35 and parallels (Mark 15:24, Luke 23:34,
John 19:24), citing vs. 18; and Hebrews 2:12, citing vs. 22. The
])roblem arises because the Psalm itself does not explicitly mdlcate
that it is referring to the Messiah, Psalm 22 is written by David?’
in the first person, and, therefore, apparently describes David’s own
personal experience. How then can the NT writers and Jesus
[Timself see this psalm as pointing to the Messiah? Many scholars
simply assume that the NT is again engaging in reinterpretation,
reading back into the OT something which is not there.

However, there is a crucial key overlooked in much of the study
of the Messianic psalms: the OT itself provides verbal indicators
that identify the typological nature of these psalms.

In Psalm 22, despite the Davidic authorship and use of first
person description, various commentators have recognized that
“the features of this psalm far transcend the actual experlenczegs of
David.”?® “David’s language overflows all its natural banks.”“” As
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A. Bentzen accurately notes, Psalm 22 presents “not a description
of illness, but of an execution.””” The executed one is actually
brought “to the dust of death” in vs. 15; and yet in vss. 22ff. he is
again alive and well, declaring Yahweh’s name to His brethren! As
Franz Delitzsch has observed, “In Psalm 22 David descends, with
his complaint into a depth that lies beyond the depth of his afflic-
tion, and rises, with his hopes to a heiﬁht that lies far beyond the
height of the reward of his affliction.”

How the language of Psalm 22 can be written by David in the
first person and yet move beyond his own personal experience, is
clarified in connection with the first Messianic psalm of the Psalter.
In Psalm 2, also written by David (Acts 4:25), there is striking
evidence that the anointed Davidic king is to be regarded as a type
of the future Messiah. Psalm 2 moves from the local level of the
earthly installation of the Davidic king as Yahweh’s “son,” to the
cosmic level of the divine Son, the Messiah. The final verse indicates
this typological movement: “Kiss the Son, lest He [the Son®?] be
angry, And you perish in the way, When His [the Son’s] wrath is
kindled but a little. Blessed are all those who put their trust in Him
[the Son]” (vs. 12, NKJV). The expression “put trust in” (Hebrew
hasah), elsewhere in the Psalms (over two dozen occurrences) is
always reserved for the deity; the Son of vs. 12, therefore, is none
other than the divine Son of God.?® This internal, typological
indicator in Psalm 2 sets the tone for the remainder of the Davidic
psalter: the Davidic mesiah or “anointed one” is a type of the
eschatological divine Messiah.

What is implicit in the Psalms becomes explicit in the prophets.
Numerous OT prophets, under inspiration, predicted that the Mes-
siah would come as the new antitypical David, recapitulating in His
life the experience of the first David. Note the following passages:
Jer 23:5; Ezek 34:23; 37:24; Isa 9:6-7, 6; 11:1-5; Hos 3:5; Amos 9:11;
Zech 8:3; etc. Thus the Davidic psalms relating to David’s ex-
perience as the anointed one—namely, his suffering and his royal
reign—already in the OT are announced as types of the coming
Davidic Messiah. The NT writers and Jesus Himself; in citing from
Davidic psalms denoting the suffering and royalty of the anointed
one, are simply announcing the fulfillment of what was already
indicated in the OT.%* -
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With regard to Psalm 22 in particular, the prophet Daniel' gives
specific evidence of its Messianic import. In Dan 9:26, ref:szrrmg to
the death of the Messiah, the angel Gabriel alludes to this psalm.
Jacques Doukhan points out®® how the expression én lé6 “he has no
...” is a contracted form of *én ‘6zer 16 “he has no help” of Dan 11:45,
and alludes to the abbreviated form of this phrase in Psalm 22:11
(Heb 12): ’én ‘6zer “no help.” Doukhan shows how Daniel 9:26 thqs
indicates that the Messiah would fulfill the words of Psalm 22. This
lypological indicator points to Psalm 22 as the special psalm of the
Messiah at His death. .

Jesus, as a careful exegete of the Messianic prophecy (‘Jf Daniel
9, apparently understood that His death would be linked in fulfill-
ment with Psalm 22. In fact, it is very possible that Jesus faced the
experience of Calvary fortified by the words of Psalm 22, perhaps
oven mentally moving through the Psalm as the events of His
crucifixion unfolded. _

It seems no coincidence that as His unity with the Father is
breaking up, separated by the sins of the world which He bore, Jesus
cries out using the opening words of Psalm 22: “My God, my God,
why have You forsaken Me?” As He hangs on the cross, He cannot
gee through the portals of the tomb, but by naked faith, perhaps He
holds on to the assurances of this Psalm and sees the events
described in Psalm 22 transpiring before Him.

All around Him are those mocking in the very words of Ps 22:8:
“‘He trusted in the Lord, let Him rescue Him; Let Him deliver Him,
since He delights in Him!” (NKJV), (see Matt 2?:43; Luke _23:35).
All His disciples have forsaken Him, as vs. 11 depicts: “theretls none
to help.” In his thirst, He experiences vs. 15: “My streilgth is drigd
up like a potsherd, And My tongue clings to My jaws. 'In the pain
coming from the nail-pierced hands and feet, He is remmdfed of vs.

[6: “they have pierced My hands and My feet.” As the soidlers.cgst
lots for His garment, vs. 18 comes true before His eyes: “They dlrlde
My garments among them, And for My clothing they cast lots.

Jesus’ faith may well have pierced the gloom as He recal}ed the
words that come in the second half of the psalm, starting with tl}e
abrupt affirmation in vss. 21-22: “You have answered me! I will
declare Your name to My brethren.” Here is the assurance of the
resurrection from the “dust of death” (NKJV) described in vs. 15.
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Isit only a coincidence that Jesus’ first instructions to the women—
near the tomb after His resurrection—were echoing the words of
Psalm 22? “Go and tell my brethren . . .” (Matt 28:10).

Perhaps Jesus’ faith was fortified in those last minutes on the
cross by the encouragement of the final verses of Psalm 22, describ-
ing the future spread and acceptance of His testimony in “all the
ends of the world” and succeeding generations (vss. 27-31, NKJV).
The final words of Psalm 22 may be translated either as “He has
done [it]” or “It is done!” If we accept the latter translation, then
Jesus dies in triumph with the closing message of the Psalm on his
lips!

Whether Jesus consciously worked His way through Psalm 22
in His crucifixion, it is clear that the fulfillment of this Psalm in
His death and resurrection is no reapplication of a Psalm in the
light of the Christ-event. The OT has already indicated that the
ultimate meaning of the Psalm moves beyond David to the antitypi-
cal David, the Messiah, in His suffering and death.

OT Prediction of the Resurrection (Acts 2:29-33; 13:81-37, citing Ps 16)

In his Pentecost sermon of Acts 2, Peter quotes Psalms 16:8-11
to show that the OT predicted Christ’s resurrection from the dead.
To prove the same point, Paul cites Psalms 16:10 in his sermon at
Antioch (Pisidia) in Acts 13.

In the case of this OT citation, Peter leaves no doubt about how
much the OT prophet David actually understood. He states em-
phatically (Acts 2:30-31): ““Therefore, being a prophet, and know-
ing that God had sworn with an oath to him that of the fruit of his
body, according to the flesh, He would raise up the Christ to sit on
his throne, he, foreseeing this, spoke concerning the resurrection
of the Christ, that His soul was not left in Hades, nor did His flesh
see corruption’” (NKJV). Thus Peter is convinced that David con-
sciously gave an explicit prediction of the resurrection of Christ.

Modern critical scholarship, on the other hand, contends that
Peter is here reading into the OT psalm a meaning imported from
his NT faith, thus doing violence to the psalm in its original OT
context.

Let’s take a closer look. Note in particular the two arguments
of both Peter and Paul supporting their conclusion.

The first concerns the language of Psalm 16 itself, Peter and
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Paul argue that the description of the Psalm goes beyond tl:le
historical experience of OT David. The psalm asserts that'God w1‘11
not leave His Holy One in Hades nor let Him see corrt%ptton. Th}s
simply did not happen to David. He died and was buried, at}d his
tomb was still in Jerusalem in the first century. He was left in the
grave and as Paul points out, his body did see corruption. !

~ This argument illustrates what we have alre:ady seen wﬂ:,h
regard to Psalms 2 and 22—the experiences of the hlstml'lcal David
may have a partial, local fulfillment in the time of David, b}.lt the
language ultimately points beyond OT David to the New David, the
Messiah. ‘

The second argument of both Paul and Peter points to the
wider OT context of the passage. Peter refers to Psalms 89 and 3.132,
and God’s oath to David concerning his posterity, while Paul ppmts
lo the larger canonical context of Isa 55:3, and God’s promise to
give Israel “the sure mercies of David.” Both Peter and Paul see in
these broader contexts evidence that David himseifunderstood.the
predictive, Messianic character of God’s oath and prorqise to him.

Walter Kaiser has done a careful study of the relation of these
latter passages to Psalm 16.3% He has pointed in pat;tif:ular to the
pregnant meaning of the Hebrew hasid (“Holy One”) in Psalm 16
it rallel passages.

% I;?) PS&]III)] 4:3g(vs. 4, Heb) David claims that He is Yahweh’s
hasid or “favored one.” Then in Psalm 89, one of the psalms to
which Peter alludes in Acts 2, David connects this term with others
that are technical Messianic terms elsewhere in Scripture. In vss.
18-20 (19-21, Heb) of the Psalm David is called not only hasid, but
also “horn,” “king,” “my servant,” and the “anointed.”

Already in Deuteronomy 33:8 the term Aasid moves b(?yond
the local human level. Moses in his last blessing upon the tribe of
Levi, speaks of the “man of your kasid whom you [Israel] tested at
Massah.” Exodus 17:7 indicates that the One tested at Massah was
none other than the Lord Himself. The “man of your hasid” is thus

livine personage.
i In t}Ple oT t}%ere is an oscillation between the plural F_Lasfc_ﬁ‘m,
referring to faithful Israelites, and the singular {zasfd—the‘ same
oscillation that we find between corporate and individual in the
torms “seed”®” and “servant.”®® The corporate Israelite A%sidim
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find their individual representative in the Davidic hasid, and the
Davidic “favored one” typifies or foreshadows the ultimate an-
titypical “Favored One,” the Messiah.

Paul’s reference to Isaiah 55:3 and the “sure mercies [hasdé]
of God to David” captures the whole covenant context of 2 Samuel
7, which Kaiser has elsewhere shown to contain the Messianic
allusion to the ultimate descendant of David who would bear the
“charter for all mankind.”

Both Peter and Paul, therefore, have rightly discerned the
Messianic allusions in the wider context of OT passages echoing
Psalm 16, as well as in the language of the psalm itself.

The ultimate reference to the Messiah as the only One who
could totally fulfill the language of Psalm 16, does not eliminate the
partial local fulfillment in David, the type of the Messiah. Peter
recognizes this as he “carefully introduces the quotation from Ps
16:8-11 with the phrase, ‘David says with reference (eis) him’ (vs.
25), rather than ‘concerning (peri) him’ (which would have meant
that the total reference was to the Messiah alone).”? At the same
time Peter and Paul are both insistent—as the OT contextual
evidence bears out—that David himself knew the resurrection of
the Messiah was ultimately in view. As we have seen with regard to
Psalm 22, David’s experience was a type of the New Antitypical
David, Jesus Christ, and this typological connection is already
indicated in the OT.

“You Shall Not Muzzle an Ox” (1 Cor 9:8-10, NEJV, citing Deut 25:4)

It is often claimed that Paul utilized an allegorical approach to
Scripture when he cites Deuteronomy 25:4: “You shall not muzzle
an ox while it treads out the grain.” This is seen as a prime example
of biblical writers’ “interpreting a text in a sense which completely
ignores its original meanmg, or in a sense whose connection with
its original meaning is purely arbitrary.” 4l

But a careful study of this Pauline passage 2 reveals quite the
contrary. Here is a model approach showing Christians how to
recognize the underlying principles in the Israelite civil law and
apply them in a modern situation. The approach is in harmony with
Paul’s assertion that “Whatever things were written before [OT
Scripture] were written for our learning, that we through the
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patience and comfort of the Scriptures might have hope” (Rom 15:4,
NKJV).

Paul does not depart from the literal sense of Deuteronomy
26:4 by means of allegory, rabbinic argument, or Hellenistic Jewish
exegesis, as some have suggested. Rather, he engages in what Kaiser
calls “literal theological exegesis.”43 Once more, Paul has captured
the broader context of Deuteronomy 24-25 which has escaped many
critical scholars. The laws in these chapters all concern the basic
principles of mercy and equity. Paul takes the basic principle with
regard to the treatment of oxen, and applies the same principle to
(he Christian minister. In the case of the oxen, even they deserved
Lo eat from the object of their labor. How much more is it true of
the Christian laborer, the minister, that he deserves to eat from the
object of his labor, namely, the Christian church he ministers to.

As the commentator F. Godet puts it:

Paul does not, therefore, in the least suppress the historical and
natural meaning of the precept. . . . He recognizes it fully, and it is
precisely by starting from this sense that he rises to a higher applica-
tion. ... Farfrom arbitrarily allegorizing, he applies, by a well-founded
a fortiori, to a higher relation what God had prescribed with reference
to a lower relation. . . . It is difficult to suppress a smile when listening
to the declamations of our moderns against the allegorizing mania of
the Apostle Paul. . . . Paul does not in the least allegorize. . . . From
the literal and natural meaning of the precept he disentangles a
profound truth, a law of humanity and equity.*

The Sign of Jonah (Matt 12:40, citing Jonah 2)

Elsewhere* we have pointed out how various persons, events,
and institutions regarded as types in the NT have already been
indicated as such in the OT, and how this is true also in the case of
Jonah. Let us look more closely at the typology of Jonah referred
Lo by Jesus.

Already in Jonah’s prayer during the three days and nights in
the belly of the great fish, the language the prophet employs goes
beyond his own literal experience. What he describes is a virtual
death-resurrection experience: “out of the belly of Sheol [the grave]
| cried”; “the earth with its bars closed behind me forever; yet You
have brought up my life from the pit [the grave]” (Jonah 2:2, 6,
NKJV).



30 Journal of the Adventist Theological Society

Only a few short years after Jonah’s experience, while the
memory of his “death-resurrection” was still vivid in Israel, the
contemporary eighth-century prophet Hosea seems to make al-
lusion to this event. Hosea 6:1-3 clearly refers to Israel’s captivity
and restoration as a “death” and “resurrection” on the “third
day, e parallel to the experience of Jonah.”’ From this allusion it
appears that Hosea envisions Israel as recapitulating the ex-
perience of Jonah in their “death-resurrection” experience.

In the same eighth-century B.C. context Isaiah clearl
describes the Messiah as a New Israel, as we have already seen.
Isaiah reveals that the Messianic Servant will represent and
recapitulate the experience of the first Israel, especially with regard
to His death and resurrection.

Thus, to summarize, Hosea seems to indicate that Israel is like
Jonah, experiencing a “death-resurrection” on the third day, and
Isaiah shows that the Messiah is a new Israel, undergoing a death-
resurrection like the first Israel. It remains for Jesus, the Master
Exegete, to call attention to these OT connections between God’s
“servant” Jonah (2 Kgs 14:25), the servant Israel, and the Messianic
Servant. Based upon these typological relationships already set
forth in the OT, Jesus can confidently proclaim the sign of Jonah:
as dJ. onah Jras in the belly of the great fish for “three days and three
mghts 050 the new Jonah/Israel would be in the heart of the earth
and rise after three days.

Also, apparently based upon these OT typological connections
between Jonah, Israel, and Jesus, it is possible for Paul to say that
ChI'lSt “rose again the third day accordmg to the Scriptures” (1 Cor
15:4).°! Both Jesus and Paul remain faithful to the wider oT
context of Jonah’s experience, and accurately announce the fulfill-
ment of the Jonah/Israel typology indicated by the OT prophets.

Christ as Abraham’s “Seed” (Gal 3:186, citing Gen 22:17-18)

In a previous JATS®? article we brleﬂy discussed how Paul in
Galatians 3:16 cites Genesis 22:17-18.%3 Paul’s argumentmdlcates
that he understands how the use of the Hebrew word zera‘ (“seed”)
in Genesis 22:17 moves from a collective (plural) idea to a single
“Seed.” Then a few verses later (Gal 3:29) Paul correctly points to
the collective plural aspect of this same term in the wider context
of Genesis 22:18.
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We noted how in Genesis 22:17a the word zera‘ (“seed”) clearly
has a plural idea in the context of “the stars of heaven” and “the
sand which is on the seashore.” However, in vs. 170 the zera‘ (seed)
narrows to a singular Messianic “Seed” who would “possess the
pate of His [singular] enemies.” This phrasing is parallel to Genesis
3:15, where we find the same narrowing of the word “seed” from a
collective to Messianic singular.

Since penning that brief treatment in JAT'S, my attention has
been called to a recent dissertation by Dale Wheeler, devoted entire-
ly to the issue of Paul’s citation of the OT in Galatians 3: 16:2%A
number of other lines of evidence are adduced in this study which
confirm my own assessment of Paul’s respect for OT context.
Wheeler concludes: “rather than twisting the Old Testament to
prove a point Paul is using the passage in exactly the way it was
intended, followingits original sense and understanding the nature
of who might be its referents.”

Paul’s “Allegory” of the Two Covenants (Gal 4:21-31; citing Gen 21:10)

Paul has been frequently charged with allegorizing in his
discussion of the two covenants in Galatians 4. However, several
recent studies of Galatians 4 have concluded that despite Paul’s use
of the term allegoreo in vs. 24, he does not engage in what the
modern term “allegory” implies, but rather recognizes the fypologi-
cal framework of the OT accounts to which he refers.

In this passage, Paul seems to grasp the heart of parallel
historical experiences that centered around salvation by works.
lsrael at Sinai entered into a covenant with God which (at least
initially) they thought they could fulfill by their own efforts.
Abraham’s union with Hagar was an attempt to fulfill God’s
promise by human means. These two historical occurrences typified
the experience of ‘Jerusalem and her children,” contemporary with
Paul, who were seeking a righteousness by works.

By contrast, Paul presents the account of the birth of Isaac,
ncecomplished not by the prowess of man, but by the miracle of God
in faithfulness to His promise. The birth of Isaac, the promised
“gseed,” embodies the principle of righteousness by faith, and is a
Lype of Abraham’s future spiritual “seed” symbolized by the true,
heavenly Jerusalem and her children. All believers in Christ are the
children of promise, Abraham’s seed (Gal 3:29). These conclusions
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are based upon the realization of the Christocentric nature of the
“seed” promises already indicated in the OT, as we have noted in
our discussion of Galatians 3:16.

Paul is not assigning arbitrary, fanciful meanings to the par-
ticipants in his “allegory,” as was the case in the Jewish allegorism
of Philo (and the later Christian allegorical method of the
Alexandrian school). Rather, he is pointing to the rich historical-
typological correspondences that illustrate the principles of
righteousness by works versus righteousness by faith. By so doing,
he provides a clear designation of the Christian church as the seed
of Abraham, the children of promise.

One should remember that the Greek verb allegoreo, which
Paul employs, can merely indicate that “the obvious meaning is not
the basic one,””" and not involve the Platonic-Philonic mode of
allegorism. It seems that in Galatians 4:21-31, Paul is saying in
effect: the experiences of Sarah and Hagar have a deeper meaning
than just telling a story. The two women’s experiences are repre-
sentative of two rival systems for attaining righteousness—
righteousness by faith and righteousness by works. Hagar’s
experience (Abraham’s attempting to fulfil the divine promise of a
son within her by taking things into his own hands instead of
trusting God) parallels the (initial) experience of the children of
Israel at Mt. Sinai (legalistic response to God), and both find a
correspondence in contemporary (first-century) Judaism. It is the
way of bondage—of righteousness by works. The experience of
Sarah, on the other hand (trusting God to fulfill the promise of a
son even when it seemed humanly impossible, Rom 4:13-25),
presents a type of the way of “heavenly Jerusalem,” of freedom—
the way of righteousness by faith.

Thus Paul is not taking the OT accounts out of context, but
rather pointing up their inherent deeper meaning and their
typological referents.

Integrity of NT Writers Affirmed

A number of recent studies have dealt with various other
passages utilized by critical scholars to support the claim that NT
writers have “twisted” the OT Scriptures. The studies demonstrate
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these claims to be unfounded. We will survey briefly the conclusions
of some of this research dealing with several OT citations in the NT.

Habakkuk 2:14 cited in Romans 1:17. Despite alleged Pauline
disregard for OT context, recent study has produced strong
evidence of Paul’s faithfulness to the context of the Habakkuk
passage he cites. Contrary to the claims of “the commentators who
say Paul stretched, misunderstood, reused Habakkuk,” R. M.
Moody shows that Paul’s usage is in harmony with the original
context of Habakkuk.>®

OT citations in Romans 10:5-8. Two noteworthy studies®
have analyzed Paul’s citations of Leviticus 18:5; Deuteronomy 9:4;
and 30:11-14. Raymond Zorn specifically focuses on “the deter-
mination of Paul’s method of using the Old Testament in the setting
forth and establishment of his argument.”61 His conclusion: “Paul,
therefore, does not quote the Old Testament in the arbitrary inter-
pretation of the allegorical form, nor simply in the loose fashion of
the familiar, suitable, and proverbial language, but effectively, ad
sensum, in an organic relationship with that of prophecy and
promise of the Old Testament which now had found fulfillment in
the Christ of the Gospel he so eloquently proclaimed.”Ei2 Likewise,
Mark Seifrid, with the same methodological goal and after even
more rigorous analysis, concludes that Paul’s use of OT citations
in Romans 10:6-8 evidences “both a clear respect for the OT con-
Lext, ﬁa}gnd a considerable distance from the techniques of Qum-
ran.”

OT Citations in Hebrews. George Caird has analyzed citations
of OT passages in Hebrews with the conclusion that “so far from
being an example of fantastic exegesis which can be totally dis-
regarded by modern Christians, Hebrews is one of the earliest and
most successful attempts to define the relation between the Old and
New Testaments, and that a large part of the value of the book is
{0 be found in the method of exegesis which was formerly dismissed
with contempt,”®*

This conclusion has beern: reaffirmed by two studies of specific
O'T' citations in Hebrews, conducted by Walter Kaiser.®® Regarding
the citation of Psalms 40:6-8 in Hebrews 10:5-10, Kaiser points out
crucial internal clues within Psalm 40—just before and just after
the central Messianic section—“catchwords that signaled that

0
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more was underfoot in this public praise than a testimony to God
for a rather private and personal escape. Instead it had communal,
indeed, world-wide implications; it was another link in God’s
promi_se-plan.”66

Kaiser argues that the writer to the Hebrews was not “guilty
of using homiletical midrash in Psalm 40 where the original setting
was either forgotten or considered irrelevant and thus was blithely
applied to Jesus,” nor was he using a “pesher type of exegesis,
according to which the psalmist delivered a mystery (a raz) for
which he had no explanation, but which only a much later pesher
could unlock.”%” Although he allows that “Psalm 40:6-8 contains
fewel.' mlessianic clues and less promise phraseology than other
messianic passages,” yet “patient attendance on the text will reveal
that the writer to the Hebrews was on strong exegetical grounds.”%8

Regarding the citation of Ps 95:11 in Hebrews 3-4, Kaiser asks
about the hermeneutical approach of the writer to the Hebrews: “Is
he guilty of a forced exegesis in which he is merely accommodating
the old threats and promises formerly addressed to Israel for Chris-
tian readers? Is this piece of text in Hebrews a sample of the writer’s
fanciful misapplication of OT texts for Christian ears and eyes? Or
has he just plain allegorized the Canaan rest into some spiritual
dimension or into a symbol of heaven?” His answer: “Each of these
charges fails to sustain its case in light of the OT context of Psalm
95, the OT usage of ‘rest,” and the total message of Hebrews.”%? My
own analysis of the Joshua typology in Scripture confirms that
there are strong indicators of this typological motif already in the
OT, and the writer to the Hebrews is simply announcing what had
already been indicated in the OT."°

Conclusion

In light of the evidence examined in research for this article,
my understanding has grown into a settled conviction that the NT
citations of OT passages do not involve “Christological re-inter-
pretation,” Hellenistic allegory, rabbinic midrash, Qumran-type
pesher, or other methods of interpretation that distort the original
meaning of the OT citations. Rather, the NT writers consistently
remain faithful to the original passages in their immediate and
wider OT contexts.
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This is not to say that there is no further work to be done in
examining NT citations of the OT. We have not looked at every
nlleged instance of NT distortion of the OT, and the ones we have
(reated call for more detailed analysis. But enough evidence has
been surveyed to allow our basic conclusion to emerge.

If this conclusion is sound, it is therefore not necessary to
modify the historic understanding of inspiration in order to accom-
modate supposed NT distortions of the OT. The same Spirit who
inspired the truths set forth in OT passages has inspired or “carried
along” (phero, 2 Pet 1:21) the NT writers to reflect faithfully and
nccurately the deep meaning inherent in these passages when
viewed in the light of their broader OT contexts.
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