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Introduction

A well-known Seventh-day Adventist wrote to me the following: “In the
last several decades such a large amount of scientific evidence has accumulated
as to make it virtually impossible to defend our two positions: 1) That life on
earth has been here only around six to ten thousand years; and 2) that all life
forms were created within a six day period.” Then, he proceeded to explain the
lines of scientific evidence which caused such a shift in his personal convictions.

Are we as Seventh-day Adventists, entitled to believe whatever science of-
fers concerning the origin of life on earth? What does our faith in God involve?
The name “Seventh-day Adventist” is linked to the belief in a divine origin of
life in our world. We not only accept as important to the truth that God created
the world, but we accept that “How He did it,” and “How long ago,” and “How
long it took Him” are also important facts. Theistic evolutionists and progressive
creationists do not regard these latter matters as important. Furthermore, our
name “Seventh-day Adventist” points to the future as well as the past. It implies
the acceptance of an eschatological mission and destiny. In fact, our beliefs re-
garding the past and the
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future of our world go hand in hand, for our protology in great measure affects
our eschatology.

Since the term “creation” nowadays is employed to indicate any beginning
of matter and/or life in the cosmos, including the “big bang theory,” it is neces-
sary to define my usage. In this article the term will refer to God’s action which
originated the heavens and the earth (and all that is on it) as described in the
opening chapters of Genesis.

The truths held by Seventh-day Adventists—being deeply connected with the
creation account—are also central to the great controversy between God and Sa-
tan. Widespread belief in the evolution of life is one of the strongholds of the
enemy. Looking to the past, we see God is denied His creatorship. Looking to
the future, through prophecy, we see that Satan, through his agents, will contend
for the supreme worship which only our Creator deserves.

As Seventh-day Adventists we need to examine more intently our beliefs
within the framework of our mission to the world. We believe that the message
we have been given to proclaim “constitutes the greatest bulwark against the
progress of the theory of evolution.”'

Non-negotiable Creation-Related Beliefs

Although virtually all our beliefs have a theological connection with the
truth of creation, we summarize only a few of them, starting with those founda-
tional to our name.

The Advent. The word “Adventist,” describes a believer who awaits the
second advent of Christ. According to the Scriptures He for whose advent we
are waiting (Titus 2:13) is none other than the Creator of the world, by whom
“all things were created: things in heaven and on earth, visible and invisible. . .”
(Col 1:16).

Protology and eschatology are so linked that the latter is dependent on the
former. Adventists would have no right, biblically speaking, to expect the Ad-
vent to end the world, unless He who is coming is the Creator of the world. Fur-
thermore, the annihilation of the wicked at the close of history will be carried
out by the authority
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which the Creator of life reserves for Himself: the authority to take life away
from those He judges unworthy to retain it (Ps 102:25-27; John 17:2). In addi-
tion, the Second Advent initiates a new order of things in the universe only be-
cause He who comes is able to originate a “very good” creation (Gen 1:31; John
1:1-3, 10), even out of nothing (Heb 11:3).

It is precisely because of this biblical truth that Seventh-day Adventists be-
lieve the redemption of humanity will materialize not through the improvement
of this present world but through the creation of a new one. That is why our
hope is so embracing. We wait for the Advent of the Creator. The Redeemer is
the Creator. Thus, He can promise, “the old order of things has passed away. . . |
am making everything new!” And we, in turn, can trust that “these words are
trustworthy and true” (Rev 21: 4, 5).

The Sabbath. Creation is the visible and tangible revelation of the Crea-
tor’s “eternal power and divine nature” (Rom 1:19-20). The seventh-day Sab-
bath, as a worship form, memorializes God’s creatorship and functions also as a
sign of His redemptive grace (Ezek 20:12).

Seventh-day Adventists celebrate these two truths every week. In the first
place, we celebrate the creation of ourselves, our fellow humans and all other
forms of life, and the planet we inhabit. In the second place, we celebrate our
redemption from sin and our liberation from every yoke, including our “freedom
from bondage to other people.” The Sabbath is a proper symbol of both.

Observing the Sabbath is a powerful exaltation of God as the Lord of life.
Ellen White has written: “Had the Sabbath always been sacredly observed, there
could never have been an atheist or an idolater.” Just by keeping the Sabbath
holy, without any additional proclamation, every Seventh-day Adventist believer
is exalting God, testifying that He made the world in six days and rested on the
seventh. Sabbath observance also testifies to God’s love for humankind in pro-
viding for His children each week a day for rest and

144



TERREROS: WHAT IS AN ADVENTIST?

special fellowship (Mark 2:27). By worshiping on the Sabbath, we Adventists
demonstrate our personal convictions that God is responsible for the existence of
the natural world and likewise deny the commonly held evolutionary hypothesis.

Jesus Christ. In our denominational name, the term “Adventist,” far from
implying the exaltation of a doctrine, implies the exaltation of a person, Jesus
Christ. We are waiting for Christ’s coming. It is the Person who gives relevance
to both the event and the belief, not the other way around. An Adventist believes
that Jesus Christ was the active Agent in God’s creation (John 1:1-2; Col 1:16;
Heb 1:1-2), and that He is the Sustainer of His creation (Col 1:17; Heb 1:3). He
is both the Creator and the Redeemer. In the process of redemption, Jesus Christ
exercises the same creating power evidenced in the creation of the world (Eph
4:20-24; Col 3:9-10). Every new born creature in the kingdom of God is re-
newed in the image of and by the power of his Creator.

And, as with the Second Advent, so it is for Adventists concerning Sabbath-
keeping. The day is important because of the Person we adore and with whom
we fellowship within its hours. Sunday does not hold the same significance as a
day of worship for Seventh-day Adventists because it was established by created
beings. The Sabbath on the other hand was set apart by the Creator. Its recur-
rence week after week bears witness to the constancy of the Creator’s sustaining
power.

Sola Scriptura. “Seventh-day Adventists fully support the Reformation
principle of sola scriptura, the Bible as its own interpreter and the Bible alone as
the basis of all doctrines.” The Scriptures are the embodiment of God’s revela-
tion to humanity in written form, and both the study of the original creation as
well as of nature in its present state need to be interpreted by the revelation in
Scriptures.

Creation and other origin-related issues fall beyond the scope of the scien-
tific inquiry in that they are unique. They cannot be repeated
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in a controlled situation and tested as scientific methodology requires. Besides,
there were no human witnesses present. The only witnesses were divine and
celestial beings. That is why God’s given revelation is indispensable if we are to
comprehend creation. We cannot understand it from the insights gained by sci-
ence without the aid of biblical history. Regarding this point, Ellen G. White
writes:

I have been shown that without Bible history, geology can prove
nothing. Relics found in the earth give evidence of a state of things
differing in many respects from the present. But the time of their ex-
istence, and how long a period these things have been in the earth, are
only to be understood by Bible history. It may be innocent to conjec-
ture beyond Bible history, if our suppositions do not contradict the
facts found in the sacred Scriptures. But when men leave the word of
God in regard to the history of creation, and seek to account for
God’s creative works upon natural principles, they are upon a bound-
less ocean of uncertainty.®

Faith. Adventists accept by faith the facts and history of creation as re-
corded in Scripture. We exercise faith in the biblical record, but not because
there are no evidences on which to base our convictions. In fact, one of our con-
victions is that “God never asks us to believe, without giving sufficient evidence
upon which to base our faith.”’” For us, nature’s testimony about its supernatural
origin is compelling (Rom 1:19-20) and appeals to our reason. At the same time,
however, we Adventists understand that it is not possible for finite minds to
comprehend fully the works of the infinite One, beginning with such a unique
work as is creation.®

God’s revelation, which accounts for the origin of all things, is understood
and accepted by faith. It is by faith that “we understand that the universe was
formed at God’s command, so that what is seen was not made out of what was
visible” (Heb 11:3). Such faith has a firm foundation: God’s word which is
trustworthy because it is based on His character, and He is faithful (1 Pet 4:19).
His faithfulness is made evident in the stability of the laws of His creation.
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Recent, Six-Day, Ex nihilo Creation

A Recent Creation. Adventists believe that all forms of life were created
by God, but we do not stop there. We do not believe that as long as God is ac-
cepted as Creator, the “How” He created, the “How long ago,” and the “How
long it took Him to create,” are not important. We perceive these are interrelated
issues which speak to the character and power of a personal Creator.

Bible passages about creation indicate that it was an awesome miracle per-
formed in a very short period of time (see Gen 1:3, cf. 2 Cor 4:6a; Gen 1:6-7, 9,
24, 26-27, etc.; Ps 33:8-9). Someone has suggested that if we inject a long time
into any of God's miracles, we spoil it, and it is then no longer a miracle.’

But Scripture does not only indicate that the miracle of creation was per-
formed in a short period of time. Through its genealogical listings and its nam-
ing of generations traced back to Adam, the first human being, it strongly indi-
cates that the creation occurred not long ago, as compared to the claims of evo-
lution. And so, we Adventists accept the account of a recent creation on the ba-
sis of the credibility of God’s supreme revelation, Scripture. And we believe
also on the basis of the credibility of God’s recent revelation through the visions
and writings of Ellen G. White,' which likewise emphasize that creation took
place approximately six thousand years ago.

In order to counterbalance the tremendous discrepancy between the Bible
and science regarding the age of the earth, in recent years some Adventist scien-
tists have suggested (the idea itself may not be new) that while life on the earth
is very young, the planet itself is very old, as old as radiometric dating says it is.
The suggestion leads to an interpretation of Genesis in which the basic, rocky
planet is created in the very distant past, but the organization of the earth and the
creation of life on it takes place only six to ten millennia ago. I want to stress
that things could have happened that way. However, some questions (and they
are only questions) arise:

First, Genesis 1:1-2 declares that when God created the earth it
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was “formless and empty,” while Isaiah 45:18 observes “he did not create it to
be empty, but formed it to be inhabited” (cf. 45:12). The question is, Why
should the earth be left empty for 4.5 billion years (according to evolutionary
dating for the earth’s rocks) and be inhabited only for around six thousand years,
if God “did not create it to be empty, but formed it to be inhabited”?

Genesis 1, as traditionally read, implies that God created the earth, and quite
soon thereafter (in harmony with His purpose for the planet to be inhabited) cre-
ated humanity on it. This seems to be more consistent with His way of acting in
the rest of the Bible than is the option of leaving His declared purpose unful-
filled for billions of years (See Isa 46:116).11

Second, since evolutionary science usually dates the fossils by the rocks or
strata in which they are found, the question is, How consistent and defendable is
the basis upon which some Adventists accept evolutionary science’s age for the
rocks while rejecting its age for the fossils (hence for life) contained therein?

Third, the suggestion under consideration implies a discontinuity between
Genesis 1:1 and verse 2 similar to that proposed by Gap theorists. But are we
aware of what the acceptance of such a gap (passive, granted) really entails? Is
this not the result of a rather broad concordist endeavor to harmonize Scripture
and Science?'? The point is, we are being forced to accept the gap by science,
not by Scripture.

“One thing is certain,” writes evangelical author Clark Pinnock about evan-
gelical Christians. “They did not find out about an ancient earth from reading
Genesis.”"? And, if we are willing to inject a long period of time between verses
1 and 2, why not accept the Gap Theory’s other suggestions as to what happened
during that period?"*

Fourth, what shall we do with verse 2? Shall we consider it a thought unit
with verse 1 or with verse 3?7 In either combination we have a difficulty. In the
first case, we face the theological problem of having the Spirit of God “hovering
over the waters” for millions or billions of years to no effect. This is in no way a
typical result of the
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Spirit’s activity. When the Spirit intervenes something happens, a change of
conditions, a renewal takes place. As the psalmist expresses it, “When you send
your Spirit, they are created, and you renew the face of the earth” (Ps 104:30).

In the second case, we face a grammatical problem. Verse 2 contains three
substantival clauses whose fundamental function in Hebrew is to express some-
thing fixed, a state, and not to mark becoming, progression, or sequence in ac-
tion."> So the text would not allow us to conclude that the Spirit was not hover-
ing over the waters for the eons elapsed since “the beginning” but entered into
action only at the beginning of creation week initiated just a few thousand years
ago.

Six Literal Days. Several Creation theories have been proposed in the past
to harmonize the biblical account with the long periods of time all branches of
evolution require.'® Even the improbable “vision theory” has been argued-that
God took six days to reveal the creation account to Moses.'”

A literal six-day creation is important to the framework of the great moral
controversy between God and Satan. In the course of this contest Satan’s great-
est efforts center on inducing humanity to rebel against God and to disobey His
law. To achieve his objective, he attacks God’s right as Creator to govern the
universe and to require obedience to His moral law. That explains why Satan’s
efforts are specially aimed at the fourth commandment. It is the precept which
clearly points to the God of the Scriptures as the living Creator of heaven and
earth'® and calls for the observance of the Sabbath on the basis that “in six days
the Lord made the heavens and the earth, the sea, and all that is in them, but he
rested on the seventh day” (Exod 20:11).

Only a creation in six 24-hour days gives Seventh-day Adventists the basis
for Sabbath keeping and for their denominational name. No astronomical ration-
ale exists for the time cycle known as the week as it does for the day, the month,
or the year; the seven-day week is,
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apparently, a capricious arrangement. But an original creation in six literal days
gives Adventists a satisfactory explanation for the origin of the week. For God
to order human beings to labor six literal days in memory of six vast and indefi-
nite periods of time is entirely inconsistent with the method He uses to relate to
His creatures.'’

Ex nihilo Creation. Adventists accept an ex nihilo (out of nothing) crea-
tion, for it is in harmony with both the power of God and the testimony of His
written Word. For Adventists, “biblical creation is true creation” in the strictest
sense of the word. Even though some of the terms used denote no more than
fashioning or making, the creation described in the OT, “is more than manufac-
ture or artistic arrangement on the assumption of existing material,” and NT
passages “leave no place for preexistent matter.”>' The Author of such a creation
“is not just an architect or builder who works with what is at hand,”22 rather,
“This is what the Lord says—Israel’s King and Redeemer, the Lord Almighty: I
am the first and the last; apart from me there is no God” (Isa 44:6). God ante-
dates any matter. He is the first Cause of all things.

Based on this belief, Adventists cannot accept alternative explanations of
origins offered by even theistic views of evolution.”> We see biblical creation
and such views as being mutually exclusive from the perspective of a literal
reading of the creation texts. Evolution means “modification,” while creation
means absolute “origination.” In the ultimate sense of these terms, as Benjamin
Warfield once put it, “You cannot ‘originate’ by ‘modifying;’ you cannot ‘mod-
ify’ by ‘originating.””** Therefore, whatever comes by “evolution” cannot arise
by “creation,” and whatever is “created” is ultimately not “evolved.”* This dic-
tum is particularly true as it applies to the origin of life on our planet.*

Adventists accept the Scriptural dictum that it is “by faith we understand
that the universe was formed at God’s command, so that what is seen was not
made out of what was visible” (Heb 11:3). It is suggested in some Adventist
circles that God did not create ex-nihilo
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in the strict sense of the term. Texts like Hebrews 11:3, it is argued, imply that
what God did at creation was to convert energy (an invisible phenomenon) into
matter. But, Why insist on reducing creation to transformation’’ in making God
create only from preexistent elements? Is this not limiting God? In biblical terms
only God is eternal. Not even energy is eternal, for God created ta panta (“all
things. . . visible and invisible,” Col 1:16; cf. Eph 3:9; Rev 4:11; John 1:3). And
it is He who gives life to everything (Neh 9:6).

Adventists accept the truth of a creation out of nothing because the God we
believe in is the Creator who is able to call “things that are not as though they
were” (Rom 4:17; cf. 1 Cor 1:28). As Ellen White writes, “In the formation of
our world God was not indebted to pre-existing matter. On the contrary, all
things, material or spiritual, stood up before the Lord Jehovah at His voice and
were created for His own purpose. . . by the breath of His mouth.”*®

Denial of Bible Creation: Theological Implication

The denial of the Bible’s creation accounts in any degree has serious impli-
cations for Adventist theology. We review in this section of the article, by way
of illustration, the impact such a denial would have on some selected Adventist
beliefs:

The Character of God. It is true that our understanding of God will affect
our understanding of creation; but the reverse is also true. Our understanding of
creation will impact our view of God. That is why it is important for Adventist
Christians to have correct views regarding creation. Those views have implica-
tions for our theology.*’ For example, a materialist who holds to the eternity of
matter, God is a contingency but not a necessity. For the idealist’s conception of
natural phenomena as the reflection of Mind (God), Mind is identical with the
creation, the universe.

For believers in an evolutionary origin of life who want to retain their faith
in God, “evolution is the manifestation of the work of God in nature.”” Usually,
however, in such a belief, the creativity and
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dependability ascribed to natural mechanisms is such that the whole process of
evolution could have worked without God, or that God had to be dependant on
something outside of Himself. One problem in the view of evolution as God’s
method of working in the world is that it compels the consistent thinker to per-
ceive God as being finite, “a God who takes steps.™'

To dispense with the necessity for an infinite, all-powerful God, however,
implies the denial of Bible truth, a serious doctrinal implication if we hold the
theory of evolution.*> God’s demand of adoration and reverence above pagan
deities is based on the fact that He is the only creator God, and hence, the only
true God, who cannot be compared to any other god (Isa 40:25-26; Jer 10:10-
16).

God’s divinity is made evident in His capacity to originate ex nihilo. This is
a very important truth in connection with the controversy between God and Sa-
tan. The latter will never be able to create in the absolute sense of the term for he
is not God (though he wanted to be); he is a creature. Satan can “create,” begin-
ning with what God has done, but not out of nothing. This remains an exclusive
right of the Almighty. His great power is perceived through the works of His
hands (Rom 1:20).

The question, even when in theistic-evolutionary thought God is consis-
tently retained, is, Can the nature and character of a God who uses evolution
(with its struggle for survival due to scarcity of resources) as His method of
creation be reconciled with the biblical portrait of a God who is constantly con-
cerned with and generously providing for His creation?”

Redemption. Adventists understand that if creation is in any way denied,
evolution is affirmed as the alternative for explaining the origin of life. And this
is not new. Ever since Darwin, evolutionary theory has offered for numerous
theologians the hope of a realistic redescription of the traditional doctrine,* in-
cluding the Fall, sin, and the atonement. The redescription has sought to make
Christian doctrine correspond with evolutionary theory. Nonetheless, the fact
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is that Darwin has “made the problem worse.”’

This is particularly evident in theistic evolutionary theory, which transfers
the responsibility for sin from man to God, and in so doing, alters the doctrinal
basis for the need of the atonement. Thus, the question phrased in John Brooke’s
words is, “If man had risen, not fallen, what would be left of the scheme of re-
demption?”*®

As someone who favors that worldview has said it, “in evolution there is no
place for a first human being nor for an original sin.”*” The “Fall” is either de-
nied,”® neutralized as of no significant import,>® or reinterpreted as a rise*’ within
the ever progressing continuum of the evolutionary process; in this context, im-
perfection and evil become “concomitant with a world that is ‘becoming.””"'
Thus the fall of man, by the first human sin, ceases to be the basis for the human
need of salvation. Such a position wields a strong blow to the biblical teaching
on the plan of redemption.**

We repeat, if evolution is true, and not the biblical account of creation, then
there was no Fall, and therefore, no causal linkage between sin and death, which
implies no Redeemer for sin is needed” to save humanity from death.** Thus,
humans are not fallen, but are simply the end result of their animal ancestry,
meaning that the process of evolution can act as a savior, rendering Christ’s sac-
rifice unnecessary.

The Authority of Scriptures. For Seventh-day Adventists, life in all areas
is ruled by the principle of sola scriptura. This is for us a very crucial area, be-
cause the validity of our beliefs depends on the reliability of the Bible. It is
equally important because “the issue of biblical authority (not scientific method-
ology) provides the proper context for understanding the current creationism-
evolution controversy.”*’

The conclusions reached by modern science (usually worked out under evo-
lutionary premises) if adopted will deeply affect the Adventist approach to and
understanding of the Bible. For example, accepting a connection between mod-
ern man and earlier hominids
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requires that the narrative in Genesis 2 concerning the creation of man from the
dust of the ground be taken as metaphorical or symbolic*® or, eventually, that
confidence in the reliability of the Bible be totally given up.

Edward J. Carnell’s reasoning illustrates this point. He writes that since or-
thodoxy has given up the literal-day interpretation of the creation story “out of
respect for geology,” it would forfeit no principle if it gave up the belief in a
recent creation “out of respect for paleontology.”* This is precisely what not
only evangelicals,” but also some Adventists are doing, as illustrated in the in-
troduction to this present article.

Seventh-day Adventists who hold to the authority of the Scriptures should
be aware of the danger of measuring biblical data by scientific models, evi-
dences, and facts, instead of evaluating these by the Bible. We should be con-
scious that this is, in Conrad Hyers’ words, a downhill road, a process which
once started is very difficult to stop short of conceding everything.*’ Accord-
ingly, evangelical scholar Paul K. Jewett affirms that most Christians would not
“suppose that the creation of the earth as we now know it consisted of a series of
instantaneous events—creation by simple fiat.”*® Jewett also writes that today
“few who confess the Christian doctrine of Creation would suppose that the
world was fashioned in a week of time some six to ten thousand years ago.”

By contrast, Adventists interpret the testimony of the Bible to be describing
an almighty God (Gen 17:1; Luke 18:27; Rev 15:3) who “took six days to make
our world when He could have spoken it into existence in one.”' On the other
hand it is fortunate that claims of evolutionary philosophy as reflected in many
areas of science, along with its claimed scientific character, have often been
doubted and in more recent times eloquently challenged by scientific creation-
ists” and others,” as well as by Seventh-day Adventist scholars in the sci-
ences.”

The Doctrine of Man. The denial of the biblical teaching about
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the creation of humankind in favor of evolutionary theory carries serious impli-
cations for Adventist theology.

Emil Brunner recognizes—without rejecting evolution—that it is Darwin,
not Copernicus, Galileo, or Newton, who really disturbs modern man about bib-
lical claims, because of the impact evolution has upon biblical anthropology.”
Brunner’s evaluation is correct. If the Paradise story is dismissed as mythical
and wrong, it is not difficult to accept animal ancestry as the true origin of hu-
manity. But Adventists are convinced that the biblical account clearly indicates
the bodies of Adam and Eve were the result of God’s direct intervention and not
the product of a long process of development from previously existing ani-
mals.*®

Literally, Genesis 2:7 declares that after God had formed the man from the
dust of the ground He “breathed into his nostrils the breath of life,” and then
man became a living being (Heb. Nepes hayyah).”’ Long periods of time could
not have elapsed between the formation of the man from the dust of the ground
and the breathing of the breath of life into his nostrils. The context indicates that
the phrase “man became a living soul” (KJV) does not allow for a prehuman
form of life for Adam’s body.”® In other words, the fact that man became a “liv-
ing being/creature” is a strong indication that Adam was not a living being until
he became one by the creative breath of God.”

For Adventists the words of Christ in regard to the creation of Adam and
Eve are of crucial importance. He acknowledges the Genesis account as trust-
worthy by citing it to describing God’s original purpose for the human race. “At
the beginning the Creator ‘made them male and female’” (Matt 19:4). If the spe-
cial creation of humans is denied and an evolutionary development is accepted,
we implicate Jesus as a false witness, hence, a liar. However, the testimony of
the Creator and Savior is trustworthy and confirms the truth that there is some-
thing special about the creation of humankind.*

Furthermore, the denial of the historical validity of the account
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of the creation of humans and of their Fall runs counter to the biblical teaching
about humanity’s moral responsibility (Gen 2:15-17) and accountability (Gen
3:8-13). The evolutionary belief denies that mankind morally fell historically.
Rather, Adam emerged already in a “fallen” state from his prehuman ancestors.
The attempts to combine these diverse views on the origin of humankind (which
includes death before the Fall) shifts the responsibility for human sin to the
Creator. This is a significant implication for Christian theology as well as for
Adventist belief.”"

Eschatology. Eschatology is very important for Adventists. They are a fu-
ture oriented people. They are a people of hope. If the evolutionary explanation
for the origin and development of humans with its constant striving for survival
is accepted, what consequences are there for biblical eschatology and for our
hope for eternal life? Could we have any assurance of a new earth where pain,
struggle for existence, and death will be absent?®®

Eschatology is central to the great controversy between God and Satan. Be-
cause Satan has succeeded in convincing most of the inhabitants of this world
that evolution is a fact, their hope for the beginning of a new world order is
based on expectations other than the second advent of Christ. On the other hand,
Adventists are ever willing to present God as the Creator (Rev 14:6-7) and to
exalt Him as the Renewer of this planet’s deplorable condition. In so doing, Ad-
ventists point to Christ’s second advent as the concluding, turning point in the
history of the earth.

Seventh-day Adventists base their hope in the Bible and perceive the future
resurrection of believers as almost a “replay” of the scenario of the creation of
Adam.” By contrast, Bernard Ramm notes that according to science there is no
hope for the world on the horizon. Rather, the perspective is that soon life will
not be possible for humanity on this earth, because “the enormous destructive
factors in our current situation make any hope for progress bleak.”* As if fol-
lowing Ramm’s train of thought on the issue, Jewett remarks
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insightfully that, were the Christians to make the theological affirmation of crea-
tion rest on natural sciences, consistency would compel them to embrace a sci-
entific view of the end of the world as well. This view would amount to an es-
chatology dismal beyond imagination and shrouded in nihilistic darkness.®’

Conversely, even though God reserves the right to terminate what He has
made, genuine hope is found in the Bible’s teaching on the literal return of the
Lord and Creator subsequent to which He will bring about a new creation by
“making everything new!” (Rev 21:5; cf. Isa 65:17).

Proclaiming God As Creator

Seventh-day Adventists are citizens of the world who are conscious of their
high origin, created in God’s own image and likeness (Gen 1:27). As such, we
recognize we are managers of the good things God has created. We are mindful
of being but co-workers with other fellow human beings. Even though God
commanded humankind to rule “over the fish of the sea and the birds of the air
and over every living creature that moves on the ground” (Gen 1:28), they were
not commanded to lord it over their fellow humans. Forgetfulness of this princi-
ple has brought about oppression and unhappiness throughout human history.
Pharaoh, for instance, oppressed the Israelites because, among other things, he
wished to ignore that the earth, and everything on it, is the Lord’s (Exod 9:29).

Conscious of our mission as God’s stewards, we Adventists proclaim to the
world that the God of the Scriptures is the Originator and the Sustainer of His
creation. We do this by example and by proclamation:

By Example. Because the creation is God’s, as Adventists we may pro-
claim His glory (Isa 43:7, 20-21) by exercising care over the natural world
which surrounds us by:

a. thoughtful and diligent cultivation of the ground (Prov 28:19).

b. taking proper care of such natural elements in the ecosystem
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as water, the air, the soil, etc. because the land is the Lord’s (Ps 24:1).

c. selecting, preparing, and sowing only the best seeds possible (Matt
13:24).

d. learning and applying the best and most adequate farming methods
(planting, pruning, grafting, etc.).

e. giving thought how to best restore and revitalize the land to obtain the
best yield possible (cf. Lev 25:3-7).

f. taking proper measures in the disposal of waste materials and in the use of
chemical products to avoid adding to the contamination of the planet.

g. Taking proper care of pets and animals (Prov 12:10).

h. Caring and exercising justice with employees, subordinates, and fellow
workers, who also reflect the image of God. Malachi the prophet asks: “Have we
not all one Father? Did not one God create us? Why do we profane the covenant
of our fathers by breaking faith with one another?” (Mal 2:10).

In Adventist understanding of the Bible, the state of the created order—
which includes the nonhuman creation—is consistently linked with human ac-
tivity and responsibility so that, as Sally Alsford has said, “the history of sin and
salvation is the history of the created order as a whole, not only the history of
humanity.”® Alsford calls this the concept of “relationality.”®’

While Adventist Christians should exercise care over the created order of
things, that is, the natural world, we would avoid worshiping and serving the
creation rather than the Creator—the only One to be forever praised (Rom 1:25).

By Proclamation. Seventh-day Adventists are world citizens who not only
live by their own convictions, but also have a message to proclaim to others. The
core of that message is the eternal gospel. We are convinced that we are an inte-
gral part of that special group of people the Bible calls the Remnant, called by
God to make a swift and powerful final proclamation of the good news symbol-
ized by three angels flying in midair proclaiming the eternal gospel to those who
live

158



TERREROS: WHAT IS AN ADVENTIST?

on the earth at the endtime (Rev 14:6-12).

The eschatological importance of this proclamation, in the context of the
great controversy, can perhaps be better perceived by noting some contrasting
elements between the message of the three angels and the teachings of evolu-
tion.

First, while the Bible defines the gospel as eternal and matter as non-eternal
(by saying it had a beginning), the evolutionary worldview considers matter as
eternal and ascribes a beginning to the gospel by indicating that it was created
by a given community within a process marked by a historical development of
the biblical text.”®

Second, while the intent of the three angels’ message is to guide the world
to worship God as the Creator and to give Him glory (Rev 14:7), evolution has
succeeded in guiding the world to deny Him His role and authority as Creator
(Rom 1:21, 25).

Third, no Adventist would doubt that the teachings of evolutionary theory
now form part of Babylon’s maddening wine with which the world is drunk. The
contrasting point (as far as the content of the messages is concerned) is that
while, on the one hand, the three angels’ gospel is being proclaimed “to every
nation, tribe, language and people” (Rev 14:6), Babylon is making “all the na-
tions drink the maddening wine of her adulteries” (Rev 14:8).

Fourth, the timing. Precisely by the time the three angels’ were to be given
to the world, around 1844, evolution’s opum magnum, Darwin’s Origins, was
under preparation to be given to that same world as the single most influential
book in making evolution credible. And, exactly in 1844, Robert Chambers pub-
lished anonymously in North-America his landmark work, Vestiges of the Natu-
ral History of Creation, as influential then as few other books in promoting the-
istic evolution.

If this is the biblical and historical situation, Adventists cannot afford to be
neutral, we have to take sides. It is not possible to be passive on the issue. We
must be active in proclaiming God as the Creator, Sustainer, and Redeemer of
the world.
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In connection with this, it needs to be said that Adventists have a message
of hope to give to the world. Ours is a tridimensional hope. First, in the past, as
believers, we have been already saved in that hope (Rom 8:24a). Second, such
hope bolsters us to face pain and suffering in the present (Rom 8:18). And third,
it causes us as people of God, along with the whole creation, to wait in eager
expectation for the glory to be revealed in the future (Rom 8:19, 22).

Belief in God as Creator, Sustainer, and Redeemer is not an exclusive but a
very “inclusive” message to be cherished and shared. It embraces the whole of
creation. If creation provides less than a perfect world and is subject to frustra-
tion, it is “not by its own choice, but by the will of the one who subjected it, in
hope” (see Rom 8:20). Therefore, by faith in God’s promises and faithfulness,
we as Adventists look forward to the time when “the creation itself will be liber-
ated from its bondage to decay and brought into the glorious freedom of the
children of God” (Rom 8:21). This is so, for, as theistic evolutionist George L.
Murphy recognizes, “cosmic redemption does mean that all created natures, and
not only the human, will share in the new creation.”®

Summary and Conclusion

The greatest counterweight Adventists have to face in upholding biblical
creation are the teachings of evolutionary theory. The influence of such teach-
ings in today’s world is so pervasive that it seems as if Protagoras’ ancient dic-
tum that “man is the measure of all things,” so positive in a world sunken in
humanism, has now given way to a more modern one, “evolution is the measure
of all things.””®

Though citizens of this same world, Adventists are believers who live by an
entirely different conviction: God himself, as revealed primarily in Christ, in
Scriptures and in nature, is the measure of all things, for “in six days the Lord
made the heavens and the earth, the sea, and all that is in them,” and He “lives
for ever and ever” (Exod 20:11; Rev 4:10).
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In harmony with this conviction, Adventists uphold as non-negotiable such
creation-related beliefs as the reliability of the Scriptures, the creatorship of Je-
sus Christ, the present validity of Sabbath worship, and the second advent of our
Lord and Savior. We accept a recent, literal and ex nihilo creation and grasp the
theological implication that the denial of the Bible’s testimony on such a crea-
tion has an adverse impact upon the character of God, the doctrines of man, re-
demption, and biblical eschatology, as well as other biblical teachings.

Both by example and proclamation Adventists believe we are to declare to
the world that God is the Creator of all things, and we hope in the final con-
summation of the plan of salvation to join the celestial choir that will sing, “You
are worthy, our Lord and God, to receive glory and honor and power, for you
created all things, and by your will they were created and have their being” (Rev
4:11).
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